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L’histoire du régionalisme en Asie remonte, de l’avis de 
plusieurs spécialistes, aux années 1940-1950, dans le 
contexte de la Guerre froide et de la décolonisation, alors 
que les nations asiatiques cherchaient à se positionner 
face à l’émergence d’un monde bipolaire [1]. Or, si l’on 
considère le régionalisme comme « un ensemble 
d’attitudes, de loyautés et d’idées qui rassemblent la 
pensée à la fois individuelle et collective de peuples sur la 
manière dont ils perçoivent « leur » région » [2], il est 
permis de constater que l’idée d’une certaine unité 
régionale en Asie date de bien avant cette époque. Elle 

transparaît en effet dans ce que l’on a baptisé le panasiatisme, considéré tout à tour comme 
un    « phénomène    historique »,    un    « mouvement »    politique    et    culturel    ou    une 
« doctrine » [3]. 

 

Malgré les débats qui entourent sa définition chez les experts [4], le panasiatisme est 
généralement défini comme un ensemble d’idées, voire une forme de rhétorique, cherchant 
à promouvoir l’unité ou la solidarité régionale face à l’hégémonie occidentale et à la 
colonisation du continent [5]. Il présume l’existence d’une communauté régionale basée sur 
des critères culturels, linguistiques, religieux, ethniques ou politiques qui varient en fonction 
des individus qui le prônent. 
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Cette caricature sur le panasiatisme publiée dans le Washington Post en 1905 reflète bien la 

peur du péril jaune en Occident. Crédits : Japan Focus http://www.japanfocus.org/-Sven- 

Saaler/3519. 

 

Le panasiatisme naît d’abord au Japon durant l’ère Meiji (1868-1912) en opposition à la 
politique étrangère menée par le gouvernement japonais qui, selon ses détracteurs, favorise 
ses relations avec l’Occident au détriment de ses voisins. Les promoteurs du panasiatisme, 
pour la plupart des figures intellectuelles et politiques isolées et marginales, cherchent à 
consolider une unité asiatique afin de lutter contre le « péril blanc » [6] qui affecterait l’Asie 
depuis les Guerres de l’Opium en Chine (1839-1842 et 1856-1860) et de redonner « l’Asie 
aux Asiatiques ». Par exemple, Tarui Tōkichi (1850-1922), un politicien japonais, prônait dans 
les années 1880 l’établissement d’une fédération asiatique regroupant le Japon, la Chine et 
la Corée, afin d’expulser les Occidentaux de la région et de défendre la « race jaune » [7]. 
D’autres penseurs, tel l’historien de l’art Okakura Tenshin (1862-1913), cherchaient à 
rassembler tous les peuples de l’Asie dans l’objectif de « raviver la civilisation asiatique » [8] 
qui aurait connu un déclin après la venue des Européens. 

 

 

Okakura Tenshin (1862-1913). Crédits : Wikimedia Commons. En ligne. 

http://commons.wikimedia.org/wiki/File%3AOkakura_Tenshin.jpg (page consultée le 3 

novembre 2014). 

 

Il faudra cependant attendre la victoire du Japon contre la Russie en 1905 pour que le 
panasiatisme gagne une certaine popularité non seulement en Asie orientale, mais jusqu’en 
Asie du Sud et au Moyen-Orient [9]. Il demeure toutefois marginal. Les panasiatistes non- 
japonais, composés majoritairement de nationalistes, perçoivent le panasiatisme comme 
une solution à la domination des nations occidentales en Asie. Parmi ceux-ci, on retrouve le 
nationaliste révolutionnaire indien Taraknath Das (1884-1958), qui militait dans les années 
1910-1920 pour l’indépendance de l’Inde et travaillait à établir une concertation asiatique 
afin de promouvoir une « Asie aux Asiatiques » [10] sous un leadership japonais. Sun Yat- 
sen, le père de la République de Chine, soutenait lui aussi des idées panasiatiques, par 
exemple lors de son discours à Kobe en 1924, afin de lutter  contre  l’impérialisme  
occidental [11]. 

 

[Et Sun Yat-sen était de fait (à cette époque de 1924) un allié du Parti communiste chinois ; 
et Mao a toujours parlé de lui de manière très positive par la suite…] 
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Tarakanth Das (1884-1958). Crédits : University of Washington. En ligne. 

http://www.lib.washington.edu/exhibits/southAsianStudents/das.html (page consultée le 3 

novembre 2014). 

 

Même s’il existe des nuances dans la pensée et le discours des panasiatistes, il reste que le 
raisonnement de fond et les axiomes sont les mêmes : il existerait une communauté 
asiatique dont les membres (peuples ou nations) partagent plusieurs caractéristiques qui 
traduisent une certaine homogénéité régionale ; cette communauté serait en danger ; la 
solution se trouverait dans l’unité des nations asiatiques. Ainsi, le panasiatisme assume 
l’existence d’une entité géopolitique et culturelle nommée « Asie », une conception de la 
région dont l’origine est par ailleurs étrangère [12] mais qui parvient à s’implanter 
localement, notamment à travers la colonisation et la modernisation. L’hégémonie mondiale 
exercée par l’Occident sur le plan politique, économique, mais aussi culturel contribue à la 
reconnaissance de la validité des connaissances et des sciences occidentales. Il y a à l’époque 
une acceptation quasi-unanime chez les élites asiatiques de la nominalisation de la région 
sous le vocable « Asie », malgré sa définition ambigüe [13]. De ce fait, les promoteurs du 
panasiatisme récupèrent et s’approprient alors le terme « Asie », ce qui leur permet de 
légitimer leur projet. 

 

Sun Yat-sen (1866-1925). Crédits : The Famous People. En ligne. 

http://www.thefamouspeople.com/profiles/sun-yat-sen-71.php (page consultée le 3 

novembre 2014). 
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Le panasiatisme n’est pas réductible à la lutte contre l’Occident. Il s’agit également d’une 
tentative de construction positive d’une identité régionale, d’en définir les limites 
géographiques, ethniques et culturelles. Pour ce faire, une opposition fondamentale entre 
les « valeurs », la culture ou les « fondements civilisationnels » de l’Asie et de l’Occident est 
certainement évoquée régulièrement, non seulement pour se distinguer de ce dernier, mais 
également afin de proposer des critères d’appartenance à la communauté asiatique – c’est 
notamment le cas d’Okakura Tenshin ainsi que de Sun Yat-sen. D’autres panasiatistes, 
influencés davantage par les théories raciales en vogue à l’époque, définissent l’identité 
asiatique autour de caractéristiques ethnoculturelles, tel le politicien et prince japonais 
Konoe Atsumaro (1863-1904) qui souhaitait former une alliance asiatique fondée sur la 
« race jaune » [14]. Il y a alors un effort de la part des panasiatistes de se réapproprier la 
définition de leur région. Les panasiatistes avaient pour défi de rassembler plusieurs nations 
partageant peu en commun sous un même grand projet. Leur conceptualisation de l’Asie 
devait alors impérativement être cohérente, malgré les disparités et les contradictions 
inhérentes au continent. Ainsi, les panasiatistes ont dû proposer une façon d’imaginer, pour 
reprendre l’expression de Benedict Anderson [15], une communauté asiatique. C’est de 
cette façon que les idées du panasiatisme ont marqué le début du régionalisme en Asie 
puisqu’il y a à cette époque, pour la première fois, une certaine conscience de la région 
parmi les élites asiatiques. 

 

En somme, le régionalisme n’est pas réductible à l’intensification de la coopération politique 
ou économique entre les États d’une région donnée [16]. Bien au-delà de cela, c’est la 
perception qu’ont les gens de leur « région » qui est au cœur de ce processus. Le 
panasiatisme a été la première mouture d’un régionalisme asiatique, né de préoccupations 
politiques, sociales, économiques et culturelles partagées. Ce n’est donc ni la décolonisation, 
ni la Guerre froide qui ont marqué les débuts du régionalisme en Asie, que l’on peut faire 
remonter au 19ème siècle, ou du moins à un moment où certains Asiatiques voient dans 
l’unité régionale une solution à la menace posée par l’Occident. C’est également à ce 
moment qu’ils rencontrent l’Asie pour la première fois. 

 

Légende (photo de couverture) : Carte de l’Asie en 1808. 
 

Crédits (photo de couverture) : Japan Focus. En ligne. http://www.japanfocus.org/-Sven- 
Saaler/3519 (page consultée le 4 novembre 2014). 

 
 

 

[1] Katzenstein, Peter J., 1997. « Introduction : Asian Regionalism in Comparative Perspective » in 
Peter J Katzenstein and Shiraishi Takashi (dir.), Network Power. Japan and Asia. Ithaca : Cornell 
University Press, 1-2. 

 
[2] Evans, Graham and Newnham, Jeffrey. The Penguin Dictionary of International Relations. 
London : Penguin Books, 1998, 474. [Notre traduction de l’anglais]. 

 
[3] La définition du panasiatisme varie souvent entre « mouvement », « idéologie », « doctrine », 
« tendance », « discours » et « idéologie ». Pour plus de détails, voir Saaler, Sven and Szpilman, 
Christopher W.A., 2011. « Pan-Asianism as an Ideal of Asian Identity and Solidarity, 1850–Present » in 
The Asia-Pacific Journal : Japan Focus 9(1). En ligne. http:// www.japanfocus.org/-Sven-Saaler/3519 
(page consultée le 7 septembre 2014). 

http://asie1000mots-cetase.org/La-panasiatisme-l-origine-du#nb14
http://asie1000mots-cetase.org/La-panasiatisme-l-origine-du#nb15
http://asie1000mots-cetase.org/La-panasiatisme-l-origine-du#nb16
http://www.japanfocus.org/-Sven-Saaler/3519
http://www.japanfocus.org/-Sven-Saaler/3519
http://www.japanfocus.org/-Sven-Saaler/3519


[4] Gates, Justin B., 2011. « Pan-Asianism in Prewar Japanese Foreign Affairs : The Curious Case of 
Uchida Yasuya » in Journal of Japanese Studies 37(1) : 5. 

 
[5] Saaler, Sven, 2006. « Pan-Asianism in modern Japanese History » in Saaler, Sven et Koschmann, J. 
Victor (dir.), Pan-Asianism in Modern Japanese History : Colonialism, Regionalism and Borders, New 
York : Routledge, 1. 

 
[6] L’expression est originaire du Japon, principalement du début des années 1880. Les articles de 
journaux et de revues populaires utilisent alors souvent cette expression pour faire référence à la 
menace de l’impérialisme occidental en Asie. Elle sert de pendant à l’expression « péril jaune », 
populaire chez les Occidentaux. Certains politiciens japonais ont utilisé cette expression pour 
chercher à convaincre le gouvernement d’adopter une politique étrangère qui favoriserait l’Asie 
plutôt que l’Occident, tels le prince japonais Konoe Atsumaro et le politicien japonais Nagai Ryûtarô. 

 
[7] Tarui, Tôkichi, 2011. « Daîto Gapporon », in Saaler, Sven and Szpilman, Christopher W.A. (dir), 
Pan-Asianism : A Documentary History Volume 1, 1850-1920, Lanham : Rowman & Littlefield 
Publishers : 82. 

 
[8] Okakura, Kakuzô, 1984. « The Awakening of the East », in Okakura Kakuzô, Collected English 
Writtings Volume 2, Tokyo : Heibonsha, 147. 

 
[9] Aydin, Cemil, 2007. The Politics of Anti-Westernism in Asia : Visions of World Order in Pan-Islamic 
and Pan-Asian Thought. New York : Columbia University Press. 

 
[10] Taraknath, Das, 1917. Is Japan a Menace to Asia ?, Shanghai : A.M., 119. 

 

[11] Sun Yat-Sen, 1941. « Pan-Asianism » in Tang Ling Li (dir), China and Japan : natural friends— 
unnatural enemies ; a guide for China’s foreign policy. Shanghai : China United Press, 141-151. 

 
[12] Le concept de l’Asie est d’origine européenne et naît durant l’Antiquité. Ce n’est qu’à partir du 
14e siècle qu’il commence véritablement à prendre forme. Pour une généalogie géographique et 
méta-géographique du terme Asie, voir Pelletier, Philippe, 2011. L’Extrême-Orient. Paris : Folio 
Histoire. 

 
[13] Ibid., 513-514. 

 

[14] Tarui, « Daîto Gapporon », 82. 
 

[15] Pour plus de détails, voir Anderson, Benedict, 2006. Imagined communities : reflections on the 
origin and spread of nationalism. Londres et New York : Verso. 

 
[16] Griffiths, Martin, 2005. Encyclopedia of international relations and global politics. Londres : 
Routledge, 723. 

 

Le discours de Sun Yat-sen sur le panasiatisme est disponible ici en anglais : 
 

https://en.wikisource.org/wiki/Sun_Yat-sen%27s_speech_on_Pan-Asianism 
 

Gentlemen : I highly appreciate this cordial reception with which you are honoring me today. 
The topic of the day is "Pan-Asianism," but before we touch upon the subject, we must first 
have a clear conception of Asia's place in the world. Asia, in my opinion, is the cradle of the 
world's oldest civilization. Several thousand years ago, its peoples had already attained an 
advanced civilization; even the ancient civilizations of the West, of Greece and Rome, had 

http://asie1000mots-cetase.org/La-panasiatisme-l-origine-du#nh13
https://en.wikisource.org/wiki/Sun_Yat-sen%27s_speech_on_Pan-Asianism


their origins on Asiatic soil. In Ancient Asia we had a philosophic, religious, logical and 
industrial civilization. The origins of the various civilizations of the modern world can be 
traced back to Asia's ancient civilization. It is only during the last few centuries that the 
countries and races of Asia have gradually degenerated and become weak, while the 
European countries have gradually developed their resources and become powerful. After 
the latter had fully developed their strength, they turned their attention to, and penetrated 
into, East Asia, where they either destroyed or pressed hard upon each and every one of the 
Asiatic nations, so that thirty years ago there existed, so to speak, no independent country in 
the whole of Asia. With this, we may say, the low water mark had been reached. 

 

When Asia reached this point, the tide started to turn, and the turn meant the regeneration 
of Asia. It started thirty years ago when Japan abolished all the Unequal Treaties that she 
had entered into with the foreign countries. The day when the Unequal Treaties were 
abolished by Japan was a day of regeneration for all Asiatic peoples. After the abolition of 
the Unequal Treaties, Japan became the first independent country in Asia. The remaining 
countries, such as China, India, Persia, Afghanistan, Arabia, and Turkey were not 
independent, that is to say, they were still dominated, and treated as colonies, by Europe. 
Thirty years ago, Japan was also a colony of the European countries. But the Japanese were 
far-sighted. They realized that the only way to power was to struggle with the Europeans  
and to abolish all Unequal Treaties, which they did, thus turning Japan into an independent 
country. Since Japan has become an independent country in East Asia, the various nations in 
this part of the world have been buoyed up with a new hope. They realized that since Japan 
has been able to achieve her independence through the abolition of the Unequal Treaties, 
they could do the same. So once again they have mustered courage to conduct their various 
independent activities with the hope of shaking off the yoke of European restriction and 
domination and regaining their own rightful position in Asia. This has been the prevailing 
thought in Asia during the past thirty years, which indeed gives ground for optimism. 

 

Thirty years ago the idea was different. Men thought and believed that European civilization 
was a progressive one-in science, industry, manufacture, and armament-and that Asia had 
nothing to compare with it. Consequently, they assumed that Asia could never resist Europe, 
that European oppression could never be shaken off. Such was the idea prevailing thirty 
years ago. It was a pessimistic idea. Even after Japan abolished the Unequal Treaties and 
attained the status of an independent country, Asia, with the exception of a few countries 
situated near Japan, was little influenced. Ten years later, however, the Russo-Japanese war 
broke out and Russia was defeated by Japan. For the first time in the history of the last 
several hundred years, an Asiatic country has defeated a European Power. The effect of this 
victory immediately spread over the whole Asia, and gave a new hope to all Asiatic peoples. 
In the year of the outbreak of the Russo-Japanese war I was in Europe. One day news came 
that Admiral Togo had defeated the Russian navy, annihilating in the Japan Sea the fleet 
newly dispatched from Europe to Vladivostock. The population of the whole continent was 
taken aback. Britain was Japan's Ally, yet most of the British people were painfully surprised, 
for in their eyes Japan's victory over Russia was certainly not a blessing for the White 
peoples. "Blood," after all, "is thicker than water." Later on I sailed for Asia. When the 
steamer passed the Suez Canal a number of natives came to see me. All of them wore 
smiling faces, and asked me whether I was a Japanese. I replied that I was a Chinese" and 
inquired what was in their minds, and why they were so happy. They said they had just 
heard the news that Japan had completely destroyed the Russian fleet recently dispatched 
from Europe, and were wondering how true the story was. Some of them, living on both 
banks of the Canal had witnessed Russian hospital ships, with wounded on boards, passing 



through the Canal from time to time. That was surely a proof of the Russian defeat, they 
added. 

 

In former days, the colored races in Asia, suffering from the oppression of the Western 
peoples, thought that emancipation was impossible. We regarded that Russian defeat by 
Japan as the defeat of the West by the East. We regarded the Japanese victory as our own 
victory. It was indeed a happy event. Did not therefore this news of Russia's defeat by Japan 
affect the peoples of the whole of Asia? Was not its effect tremendous? While it may not 
have seemed so important and consequently have had only a slight effect on the peoples 
living in East Asia, it had a great effect on the peoples living in West Asia and in the 
neighborhood of Europe who were in constant touch with Europeans and subject to their 
oppression daily. The suffering of these Asiatic peoples was naturally greater than that of 
those living in the further East, and they were therefore more quick to respond to the news 
of this great victory. 

 

Since the day of Japan's victory over Russia, the peoples of Asia have cherished the hope of 
shaking off the yoke of European oppression, a hope which has given rise to a series or 
independence movements-in Egypt, Persia, Turkey, Afghanistan, and finally in India. 
Therefore, Japan's defeat of Russia gave rise to a great hope for the independence of Asia. 
From the inception of this hope to the present day only 20 years have elapsed. The Egyptian, 
Turkish, Persian, Afghan, and Arabian independence movements have already materialized, 
and even the independence movement in India has, with the passage of time, been gaining 
ground. Such facts are concrete proofs of the progress of the nationalist idea in Asia. Until 
this idea reaches its full maturity, no unification or independence movement of the Asiatic 
peoples as a whole is possible. In East Asia, China and Japan are the two greatest peoples. 
China and Japan are the driving force of this nationalist movement. What will be the 
consequences of this driving force still remains to be seen. The present tide of events seems 
to indicate that not only China and Japan but all the peoples in East Asia will unite together 
to restore the former status of Asia. 

 

Such a tendency is clearly evident to the eyes of Europe and America. One American scholar 
has written a book to discuss the rise of the colored peoples, where he maintains that 
Japan's defeat of Russia amounts to a victory of the Yellow race over the White race, and 
that such a tendency, if unchecked, will result in the unification of the entire Yellow race, 
which will be a calamity for the White peoples, and ways and means should therefore be 
devised to prevent it. Subsequently, he wrote another book in which he described all 
emancipation movements as Revolts against Civilization. In his view, emancipation 
movements in Europe should be regarded as revolts against civilization; even more so should 
such emancipation movements in Asia be regarded. Such views are common among the 
privileged classes of -people in both Europe and America. A minority, they oppress the 
majority in their own continent or country. Now they wish to extend their evil practice to 
Asia, with a view to suppressing the nine hundred million people of Asia, and treating them 
as their slaves. This American scholar considers the awakening of the Asiatic peoples as a 
revolt against civilization. Thus, the Westerners consider themselves as the only ones 
possessed and worthy of true culture and civilization; other peoples with any culture or 
independent ideas are considered as Barbarians in revolt against Civilization. When 
comparing Occidental with Oriental civilization they only consider their own civilization 
logical and humanitarian. 



From the aspect of cultural development during the last several hundred years, the material 
civilization of Europe has reached its height while Oriental civilization has remained 
stagnant. Outwardly, Europe is superior to Asia. Fundamentally, European civilization during 
the last several hundred years is one of scientific materialism. Such a civilization, when 
applied to society, will mean the cult of force, with aeroplanes, bombs, and cannons as its 
outstanding features. Recently, this cult of force has been repeatedly employed by the 
Western peoples to oppress Asia, and as a consequence, there is no progress in Asia. To 
oppress others with the cult of force, in the language of the Ancients, is the rule of Might. 
Therefore, European civilization is nothing but the rule of Might. The rule of might has 
always been looked down upon by the Orient. There is another kind of civilization superior 
to the rule of Might. The fundamental characteristics of this civilization are benevolence, 
justice and morality: This civilization makes people respect, not fear, it. Such a civilization is, 
in the language of the Ancients, the rule of Right or the Kingly Way. One may say, therefore, 
that Oriental civilization is one of the rule of right. Since the development of European 
materialistic civilization and the cult of Might, the morality of the world has been on the 
decline. Even in Asia, morality in several countries has degenerated. Of late, a number of 
European and American scholars have begun to study Oriental civilization and they realize 
that, while materially the Orient is far behind the Occident, morally the Orient is superior to 
the Occident. 

 
Which civilization, the rule of Might or the rule of Right, will prove to be beneficial to justice 
and humanity, to nations and countries? You can give your own answer to this question. 

 

I may cite an example here to illustrate the point. For instance, between 500 and 2000 years 
ago, there was a period of a thousand years when China was supreme in the world. Her 
status in the world then was similar to that of Great Britain and America today. What was 
the situation of the weaker nations toward China then? They respected China as their 
superior and sent annual tribute to China by their own will, regarding it as an honor to be 
allowed to do so. They wanted, of their own free will, to be dependencies of China. Those 
countries which sent tribute to China were not only situated in Asia but in distant Europe as 
well. But in what way did China maintain her prestige among so many small and weaker 
nations. Did she send her army or navy, i.e. use Might, to compel them to send their 
contributions? Not at all. It was not her rule of Might that forced the weaker nations to send 
tribute to China. It was the influence of her rule of Right. Once they were influenced by the 
"Kingly Way" of China they continued to send tribute, not merely once or twice, but the 
practice was carried on from generation to generation. This influence is felt even at the 
present moment; there are still traces and evidences of it. 

 

There are two small countries situated to the north of India, namely, Bhutan and Nepal. 
These countries are small in size, but are inhabited by a brave, strong, and warlike people. 
During the present British rule of India, Britain often went to Nepal in search of soldiers in 
order to rule the Indians. A great deal of money by way of subsidies had to be spent before 
Britain was allowed to dispatch a political observer to Nepal. Even a great Power such as 
Great Britain had to respect her; Nepal was, in fact, a great Power in Asia. But what is the 
attitude of Nepal toward Great Britain during the past hundred years? Over hundred years 
ago India was conquered by Great Britain, and during this period Nepal was able to live 
peacefully on the border of the British colony. . Although hundred years have passed, Nepal 
has never sent tribute to Great Britain. Great Britain, on the other hand, has to spend a large 
'sum by way of subsidies to Nepal. But what is the attitude of Nepal toward China? The 
status of China has deteriorated to such an extent that it is now inferior even to that of a 



British colony. Though far away from China Proper and separated from her by Tibet. Nepal 
considered China as her suzerain State and up to 1911 Nepal sent annual tribute to China via 
Tibet. In that year, however, when the Nepal commissioners reached Szechuan and found 
communications interrupted, they returned to their country. The differential attitude of 
Nepal toward Great Britain and toward China is due to the difference between the Oriental 
and Occidental civilization. China has degenerated during the last several hundred years, yet 
Nepal still respects her as a superior State. Great Britain, on the other hand, is a powerful 
country, but Nepal has been influenced by Chinese civilization, which, in her eyes, is the true 
civilization, while that of Britain is nothing but the rule of Might. 

 
Now, what is the problem that underlies Pan-Asianism, the Principle of Greater Asia, which 
we are discussing here to-day? 

 

Briefly, it is a cultural problem, a problem of comparison and conflict between the Oriental 
and Occidental culture and civilization. Oriental civilization is the rule of Right; Occidental 
civilization is the rule of Might. The rule of Right respects benevolence and virtue, while the 
rule of Might only respects force and utilitarianism. The rule of Right always influences 
people with justice and reason, while the rule of Might always oppresses people with brute 
force and military measures. People who are influenced by justice and virtue will never 
forget their superior State, even if that country has become weak. So Nepal even now 
willingly respects China as a superior State. People who are oppressed by force never submit 
entirely to the oppressor State. The relations of Great Britain with Egypt and India form a 
typical example. Although under British rule, Egypt and India have always entertained the 
thought of independence and separation from Great Britain. If, Great Britain becomes 
weaker some day, Egypt and India will overthrow British rule and regain their independence 
within five years. You should now realize which is the superior civilization, the Oriental or the 
Occidental? 

 

If we want to realize Pan-Asianism in this new world, what should be its foundation if not  
our ancient civilization and culture? Benevolence and virtue must be the foundations of Pan- 
Asianism. With this as a sound foundation we must then learn science from Europe for our 
industrial development and the improvement of our armaments, not, however, with a view 
to oppressing or destroying other countries and peoples as the Europeans have done, but 
purely for our self-defense. 

 

Japan is the first nation in Asia to completely master the military civilization of Europe. 
Japan's military and naval forces are her own creation, independent of European aid or 
assistance. Therefore, Japan is the only completely independent country in East Asia. There 
is another country in Asia who joined with Central Powers during the European War and was 
partitioned after her final defeat. After the war, however, she was not only able to regain 
her territory, but to expel all Europeans from that territory. Thus she attained her status of 
complete independence. This is Turkey. At present Asia has only two independent countries, 
Japan in the East and Turkey in the West. In other words, Japan and Turkey are the Eastern 
and Western barricades of Asia. Now Persia, Afghanistan, and Arabia are also following the 
European example in arming themselves, with the result that the Western peoples dare not 
look down on them. China at present also possesses considerable armaments, and when her 
unification is accomplished she too will become a great Power. We advocate Pan-Asianism in 
order to restore the status of Asia. Only by the unification of all the peoples in Asia on the 
foundation of benevolence and virtue can they become strong and powerful. 



But to rely on benevolence alone to influence the Europeans in Asia to relinquish the 
privileges they have acquired in China would be an impossible dream. If we want to regain 
our rights we must resort to force. In the matter of armaments, Japan has already 
accomplished her aims, while Turkey has recently also completely armed herself. The other 
Asiatic races, such as the peoples of Persia, Afghanistan, and Arabia are all war-like peoples. 
China has a population of four hundred millions, and although she needs to modernize her 
armament and other equipment, and her people are a peace-loving people, yet when the 
destiny of their country is at stake the Chinese people will also fight with courage and 
determination. Should all Asiatic peoples thus unite together and present a united front 
against the Occidentals, they will win the final victory. Compare the populations of Europe 
and Asia: China has a population of four hundred millions, India three hundred and fifty 
millions, Japan several scores of millions, totaling, together with other peoples, no less than 
nine hundred millions. The population in Europe is somewhere around four hundred 
millions. For the four hundred millions to oppress the nine hundred millions is an intolerable 
injustice, and in the long run the latter will be defeated. What is more, among the four 
hundred millions some of them have already been influenced by us. Judging from the 
present tendency of civilization, even in Great Britain and America, there are people who 
advocate the principles of benevolence and justice. Such an advocacy also exists in some of 
the barbarian countries. Thus, we realize that the Western civilization of utilitarianism is 
submitting to the influence of Oriental civilization of benevolence and justice. That is to say 
the rule of Might gives way to the rule of Right, presaging a bright future for world 
civilization. 

 

At present there is a new country in Europe which has been looked down upon and expelled 
from the Family of Nations by the White races of the whole of Europe. Europeans consider it 
as a poisonous snake or some brutal animal, and dare not approach it. Such a view is also 
shared by some countries in Asia. This country is Russia. At present, Russia is attempting to 
separate from the White peoples in Europe. Why? Because she insists on the rule of Right 
and denounces the rule of Might. She advocates the principle of benevolence and justice  
and refuses to accept the principles of utilitarianism and force. She maintains Right and 
opposes the oppression of the majority by the minority. From this point of view, recent 
Russian civilization is similar to that of our ancient civilization. Therefore, she joins with the 
Orient and separates from the West. The new principles of Russia were considered as 
intolerable by Europeans. They are afraid that these principles, when put into effect, would 
overthrow their rule of Might. Therefore they do not accept the Russian way, which is in 
accord with the principles of benevolence and justice, but denounce it as contrary to world 
principles. 

 

What problem does Pan-Asianism attempt to solve? The problem is how to terminate the 
sufferings of the Asiatic peoples (p. 151) and how to resist the aggression of the powerful 
European countries. In a word, Pan-Asianism represents the cause of the oppressed Asiatic 
peoples. Oppressed peoples are found not only in Asia, but in Europe as well. Those 
countries that practice the rule of Might do not only oppress the weaker people outside 
their continent, but also those within their own continent. Pan-Asianism is based on the 
principle of the rule of Right, and justifies the avenging of the wrongs done to others. An 
American scholar considers all emancipation movements as revolts against civilization. 
Therefore now we advocate the avenging of the wrong done to those in revolt against the 
civilization of the rule of Might, with the aim of seeking a civilization of peace and equality 
and the emancipation of all races. Japan to-day has become acquainted with the Western 
civilization of the rule of Might, but retains the characteristics of the Oriental civilization of 



the rule of Right. Now the question remains whether Japan will be the hawk of the Western 
civilization of the rule of Might, or the tower of strength of the Orient. This is the choice 
which lies before the people of Japan. 


